JOHN HENRY CARDINAL NEWMAN

[Doubt and Faith]!

Starting then with the being of a God (which, as I have said, is as certain to
me as the certainty of my own existence, though when I try to put the grounds
of that certainty into logical shape I find a difficulty in doing so in mood and fig-
ure to my satisfaction), I look out of myself into the world of men, and there
I see a sight which fills me with unspeakable distress. The world seems simply to
give the lie to that great truth, of which my whole being is so full; and the effect
upon me is, in consequence, as a matter of necessity, as confusing as if it denied
that I am in existence myself. If I looked into a mirror, and did not see my face,
I should have the sort of feeling which actually comes upon me, when I look into
this living busy world, and see no reflection of its Creator. This is, to me, one of
the great difficulties of this absolute primary truth, to which I referred just now.
Were it not for this voice, speaking so clearly in my conscience and my heart,
I should be an atheist, or a pantheist, or a polytheist when I looked into the world.
I am speaking for myself only; and I am far from denying the real force of the
arguments in proof of a God, drawn from the general facts of human society,
but these do not warm me or enlighten me; they do not take away the winter of
my desolation, or make the buds unfold and the leaves grow within me, and my
moral being rejoice. The sight of the world is nothing else than the prophet’s
scroll, full of “lamentations, and mourning, and woe.”?

To consider the world in its length and breadth, its various history, the many
races of man, their starts, their fortunes, their mutual alienation, their con-
flicts; and then their ways, habits, governments, forms of worship; their enter-
prises, their aimless courses, their random achievements and acquirements,
the impotent conclusion of long-standing facts, the tokens so faint and bro-
ken, of a superintending design, the blind evolution of what turn out to be
great powers or truth, the progress of things, as if from unreasoning elements,
not towards final causes, the greatness and littleness of man, his far-reaching
aims, his short duration, the curtain hung over his futurity, the disappoin-
ments of life, the defeat of good, the success of evil, physical pain, mental
anguish, the prevalence and intensity of sin, the pervading idolatries, the cor-
ruptions, the dreary hopeless irreligion, that condition of the whole race, so
fearfully yet exactly described in the Apostle’s words, “having no hope and
without God in the world”*—all this is a vision to dizzy and appall; and inflicts
upon the mind the sense of a profound mystery which is absolutely beyond
human solution.

What shall be said to this heart-piercing, reason-bewildering fact? I can only
answer that either there is no Creator, or this living society of men is in a true
sense discarded from His presence. Did I see a boy of good make and mind,
with the tokens on him of a refined nature, cast upon the world without pro-
vision, unable to say whence he came, his birthplace or his family connections,
I should conclude that there was some mystery connected with his history, and

1. From Part VII, “General Answer to 2. Ezekiel ii.9-10.
Mr. Kingsley.” 3. Ephesians ii.12.
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that he was one, of whom, from one cause or other, his parents were ashamed.
Thus only should I be able to account for the contrast between the promise and
condition of his being. And so I argue about the world—if there be a God, since
there is a God, the human race is implicated in some terrible aboriginal
calamity. It is out of joint with the purposes of its Creator. This is a fact, a fact
as true as the fact of its existence; and thus the doctrine of what is theologi-
cally called original sin becomes to me almost as certain as that the world
exists, and as the existence of God.

And now, supposing it were the blessed and loving will of the Creator to
interfere in this anarchical condition of things, what are we to suppose would
be the methods which might be necessarily or naturally involved in His object
of mercy? Since the world is in so abnormal a state, surely it would be no sur-
prise to me if the interposition were of necessity equally extraordinary—or
what is called miraculous. But that subject does not directly come into the
scope of my present remarks. Miracles as evidence involve an argument; and
of course I am thinking of some means which does not immediately run into
argument. I am rather asking what must be the face-to-face antagonist, by
which to withstand and baffle the fierce energy of passion and the all-
corroding, all-dissolving skepticism of the intellect in religious inquiries?
I have no intention at all to deny that truth is the real object of our reason, and
that, if it does not attain to truth, either the premise or the process is in fault;
but I am not speaking of right reason, but of reason as it acts in fact and con-
cretely in fallen man. I know that even the unaided reason, when correctly
exercised, leads to a belief in God, in the immortality of the soul, and in a
future retribution; but I am considering it actually and historically; and in this
point of view, I do not think I am wrong in saying that its tendency is towards
a simple unbelief in matters of religion. No truth, however sacred, can stand
against it, in the long run; and hence it is that in the pagan world, when our
Lord came, the last traces of the religious knowledge of former times were all
but disappearing from those portions of the world in which the intellect had
been active and had had a career.

And in these latter days, in like manner, outside the Catholic Church things
are tending, with far greater rapidity than in that old time from the circum-
stance of the age, to atheism in one shape or other. What a scene, what a
prospect, does the whole of Europe present at this day! and not only Europe,
but every government and every civilization through the world, which is under
the influence of the European mind! Especially, for it most concerns us, how
sorrowful, in the view of religion, even taken in its most elementary, most atten-
uated form, is the spectacle presented to us by the educated intellect of En-
gland, France, and Germany! Lovers of their country and of their race, religious
men, external to the Catholic Church, have attempted various expedients to
arrest fierce willful human nature in its onward course, and to bring it into sub-
jection. The necessity of some form of religion for the interests of humanity has
been generally acknowledged: but where was the concrete representative of
things invisible, which would have the force and the toughness necessary to be
a breakwater against the deluge? Three centuries ago the establishment of reli-
gion, material, legal, and social, was generally adopted as the best expedient
for the purpose, in those countries which separated from the Catholic
Church; and for a long time it was successful; but now the crevices of those
establishments are admitting the enemy. Thirty years ago, education was
relied upon: ten years ago there was a hope that wars would cease forever,
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under the influence of commercial enterprise and the reign of the useful and
fine arts;* but will anyone venture to say that there is anything anywhere on this
earth, which will afford a fulcrum for us, whereby to keep the earth from mov-
ing onwards?

The judgment, which experience passes on establishments or education, as
a means of maintaining religious truth in this anarchical world, must be
extended even to Scripture, though Scripture be divine. Experience proves
surely that the Bible does not answer a purpose, for which it was never
intended. It may be accidentally the means of the conversion of individuals; but
a book, after all, cannot make a stand against the wild living intellect of man,
and in this day it begins to testify, as regards its own structure and contents, to
the power of that universal solvent,’ which is so successfully acting upon reli-
gious establishments.

Supposing then it to be the Will of the Creator to interfere in human affairs,
and to make provisions for retaining in the world a knowledge of Himself, so
definite and distinct as to be proof against the energy of human skepticism, in
such a case—I am far from saying that there was no other way—but there is
nothing to surprise the mind, if He should think fit to introduce a power into
the world, invested with the prerogative of infallibility in religious matters.
Such a provision would be a direct, immediate, active, and prompt means of
withstanding the difficulty; it would be an instrument suited to the need; and,
when I find that this is the very claim of the Catholic Church, not only do I feel
no difficulty in admitting the idea, but there is a fitness in it, which recom-
mends it to my mind. And thus I am brought to speak of the Church’s infalli-
bility, as a provision, adapted by the mercy of the Creator, to preserve religion
in the world, and to restrain that freedom of thought, which of course in itself
is one of the greatest of our natural gifts, and to rescue it from its own suici-
dal excesses. And let it be observed that, neither here nor in what follows, shall
I have occasion to speak directly of the revealed body of truths, but only as they
bear upon the defense of natural religion. I say that a power, possessed of infal-
libility in religious teaching, is happily adapted to be a working instrument, in
the course of human affairs, for smiting hard and throwing back the immense
energy of the aggressive intellect—and in saying this, as in the other things that
I have to say, it must still be recollected that I am all along bearing in mind my
main purpose, which is a defense of myself.

I am defending myself here from a plausible charge brought against Catholics,
as will be seen better as I proceed. The charge is this: that I, as a Catholic, not
only make profession to hold doctrines which I cannot possibly believe in my
heart, but that I also believe in the existence of a power on earth, which at its
own will imposes upon men any new set of credenda,® when it pleases, by a
claim to infallibility; in consequence, that my own thoughts are not my own
property; that I cannot tell that tomorrow I may not have to give up what I hold
today, and that the necessary effect of such a condition of mind must be a
degrading bondage, or a bitter inward rebellion relieving itself in secret infi-
delity, or the necessity of ignoring the whole subject of religion in a sort of dis-
gust, and of mechanically saying everything that the Church says, and leaving

4. A reference to the optimism generated at the 5. Allusion to the Higher Criticism, a method of
time of the Great Exhibition of 1851, a mood analyzing the Bible as history.
which was sobered by the sufferings endured dur- 6. Beliefs.

ing the Crimean War (1854-56).
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to others the defense of it. As then I have above spoken of the relation of my
mind towards the Catholic Creed, so now I shall speak of the attitude which it
takes up in the view of the Church’s infallibility.

And first, the initial doctrine of the infallible teacher must be an emphatic
protest against the existing state of mankind. Man had rebelled against his
Maker. It was this that caused the divine interposition: and the first act of the
divinely accredited messenger must be to proclaim it. The Church must
denounce rebellion as of all possible evils the greatest. She must have no terms
with it; if she would be true to her Master, she must ban and anathematize it.
This is the meaning of a statement which has furnished matter for one of those
special accusations to which I am at present replying: I have, however, no fault
at all to confess in regard to it; I have nothing to withdraw, and in consequence
I here deliberately repeat it. I said, “The Catholic Church holds it better for the
sun and moon to drop from heaven, for the earth to fail, and for all the many
millions on it to die of starvation in extremest agony, as far as temporal afflic-
tion goes, than that one soul, I will not say, should be lost, but should commit
one single venial sin, should tell one willful untruth, or should steal one poor
farthing without excuse.” I think the principle here enunciated to be the mere
preamble in the formal credentials of the Catholic Church, as an Act of Par-
liament might begin with a “Whereas.” It is because of the intensity of the evil
which has possession of mankind that a suitable antagonist has been provided
against it; and the initial act of that divinely-commissioned power is of course
to deliver her challenge and to defy the enemy. Such a preamble then gives
a meaning to her position in the world, and an interpretation to her whole
course of teaching and action.

From Apologia Pro Vita Sua
From Chapter 1. History of My Religious Opinions to the Year 1833

It may easily be conceived how great a trial it is to me to write the following
history of myself; but I must not shrink from the task. The words, “Secretum
meum mihi,”! keep ringing in my ears; but as men draw towards their end, they
care less for disclosures. Nor is it the least part of my trial, to anticipate that,
upon first reading what I have written, my friends may consider much in it irrel-
evant to my purpose; yet I cannot help thinking that, viewed as a whole, it will
effect what I propose to myself in giving it to the public.

I was brought up from a child to take great delight in reading the Bible; but
I had no formed religious convictions till I was fifteen. Of course I had a per-
fect knowledge of my Catechism.

After I was grown up, I put on paper my recollections of the thoughts and
feelings on religious subjects, which I had at the time that I was a child and a
boy,—such as had remained on my mind with sufficient prominence to make
me then consider them worth recording. Out of these, written in the Long
Vacation of 1820, and transcribed with additions in 1823, I select two, which
are at once the most definite among them, and also have a bearing on my later
convictions.

1. My secret is my own (Latin).
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1. “I used to wish the Arabian Tales were true: my imagination ran on
unknown influences, on magical powers, and talismans. . . .. I thought life
might be a dream, or I an Angel, and all this world a deception, my fellow-
angels by a playful device concealing themselves from me, and deceiving me
with the semblance of a material world.”

Again: “Reading in the Spring of 1816 a sentence from [Dr. Watt’s] ‘Rem-
nants of Time,” entitled ‘the Saints unknown to the world,’ to the effect, that
‘there is nothing in their figure or countenance to distinguish them,” &c., &c.,
I supposed he spoke of Angels who lived in the world, as it were disguised.”

2. The other remark is this: “I was very superstitious, and for some time pre-
vious to my conversion” [when I was fifteen] “used constantly to cross myself
on going into the dark.”

Of course I must have got this practice from some external source or other;
but I can make no sort of conjecture whence; and certainly no one had ever
spoken to me on the subject of the Catholic religion, which I only knew by
name. The French master was an émigré Priest, but he was simply made a butt,
as French masters too commonly were in that day, and spoke English very
imperfectly. There was a Catholic family in the village, old maiden ladies we
used to think; but I knew nothing about them. I have of late years heard that
there were one or two Catholic boys in the school; but either we were carefully
kept from knowing this, or the knowledge of it made simply no impression on
our minds. My brother will bear witness how free the school was from Catholic
ideas.

I had once been into Warwick Street Chapel, with my father, who, I believe,
wanted to hear some piece of music; all that I bore away from it was the rec-
ollection of a pulpit and a preacher, and a boy swinging a censer.

When I was at Littlemore,? I was looking over old copybooks of my school
days, and I found among them my first Latin verse-book; and in the first page
of it there was a device which almost took my breath away with surprise. I have
the book before me now, and have just been showing it to others. I have writ-
ten in the first page, in my school-boy hand, “John H. Newman, February 11th,
1811, Verse Book;” then follow my first Verses. Between “Verse” and “Book”
I have drawn the figure of a solid cross upright, and next to it is, what may
indeed be meant for a necklace, but what I cannot make out to be any thing
else than a set of beads suspended, with a little cross attached. At this time
I was not quite ten years old. I suppose I got these ideas from some romance,
Mrs. Radcliffe’s or Miss Porter’s;* or from some religious picture; but the strange
thing is, how, among the thousand objects which meet a boy’s eyes, these in par-
ticular should so have fixed themselves in my mind, that I made them thus prac-
tically my own. I am certain there was nothing in the churches I attended, or
the prayer books I read, to suggest them. It must be recollected that Anglican
churches and prayer books were not decorated in those days as I believe they
are now.

When I was fourteen, I read Paine’s Tracts against the Old Testament,> and
found pleasure in thinking of the objections which were contained in them.

2. The Improvement of the Mind, with a discourse
on Education, and the Remnants of Time, employed
in prose and verse, by Isaac Watts (1674-1748), a
Nonconformist clergyman. All text in brackets was
added by Newman.

3. Avillage near Oxford, whose parish was under

Newman'’s care.

4. Ann Radcliffe (1764-1823) and Jane Porter
(1776—1850), writers of romances.

5. Probably The Age of Reason by Thomas Paine
(1737-1809), an attack on Christianity and the
Bible from a Deist point of view.
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Also, I read some of Hume's® Essays; and perhaps that on Miracles. So at least
I gave my Father to understand; but perhaps it was a brag. Also, I recollect
copying out some French verses, perhaps Voltaire’s,” in denial of the immor-
tality of the soul, and saying to myself something like “How dreadful, but how
plausible!”

When I was fifteen, (in the autumn of 1816,) a great change of thought took
place in me. I fell under the influences of a definite Creed, and received into
my intellect impressions of dogma, which, through God’s mercy, have never
been effaced or obscured. Above and beyond the conversations and sermons
of the excellent man, long dead, the Rev. Walter Mayers, of Pembroke College,
Oxford, who was the human means of this beginning of divine faith in me, was
the effect of the books which he put into my hands, all of the school of Calvin.®
One of the first books I read was a work of Romaine’s;? I neither recollect the
title nor the contents, except one doctrine, which of course I do not include
among those which I believe to have come from a divine source, viz. the doc-
trine of final perseverance.! I received it at once, and believed that the inward
conversion of which I was conscious, (and of which I still am more certain than
that I have hands and feet,) would last into the next life, and that I was elected
to eternal glory. I have no consciousness that this belief had any tendency what-
ever to lead me to be careless about pleasing God. I retained it till the age of
twenty-one, when it gradually faded away; but I believe that it had some influ-
ence on my opinions, in the direction of those childish imaginations which
I have already mentioned, viz. in isolating me from the objects which sur-
rounded me, in confirming me in my mistrust of the reality of material phe-
nomena, and making me rest in the thought of two and two only absolute and
luminously self-evident beings, myself and my Creator;—for while I considered
myself predestined to salvation, my mind did not dwell upon others, as fancy-
ing them simply passed over, not predestined to eternal death. I only thought
of the mercy to myself.

There is one remaining source of my opinions to be mentioned, and that far
from the least important. In proportion as I moved out of the shadow of that
liberalism which had hung over my course, my early devotion towards the
Fathers returned; and in the Long Vacation of 1828 I set about to read them
chronologically, beginning with St. Ignatius and St. Justin.2 About 1830 a pro-
posal was made to me by Mr. Hugh Rose, who with Mr. Lyall® (afterwards Dean
of Canterbury) was providing writers for a Theological Library, to furnish them
with a History of the Principal Councils. I accepted it, and at once set to work
on the Council of Niczea.* It was to launch myself on an ocean with currents
innumerable; and I was drifted back first to the ante-Nicene history, and then

6. David Hume (1711-1776), Scottish philosopher.
7. French satirist and philosopher (1694-1778).
8. John Calvin (1509-1564), Protestant reformer
who stressed predestination, the sinfulness of
humankind, and the power of grace. Mayers was
one of Newman'’s schoolmasters.

9. William Romaine (1714-1795), Anglican cler-
gyman and writer, of the Calvinist school.

1. The Calvinist view that God will not let His
chosen fall away from Him.

2. St. Ignatius of Antioch (ca. 35—ca. 107) and

St. Justin Martyr (ca. 100—ca. 165), fathers of the
church and early theological writers whose author-
ity on doctrinal matters carried special weight.

3. Hugh James Rose (1795-1838) and William
Rowe Lyall (1788-1857), contemporary theolo-
gians.

4. Convened by the emperor Constantine in 325
to deal with Arianism, a heresy that denied the full
divinity of Christ. The Church of Alexandria was
a center of Christian thought in the 3rd-5th cen-
turies.
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to the Church of Alexandria. The work at last appeared under the title of “The
Arians of the Fourth Century;” and of its 422 pages, the first 117 consisted of
introductory matter, and the Council of Niceea did not appear till the 254th,
and then occupied at most twenty pages.

I do not know when I first learnt to consider that Antiquity was the true
exponent of the doctrines of Christianity and the basis of the Church of
England; but I take it for granted that the works of Bishop Bull,> which at this
time I read, were my chief introduction to this principle. The course of read-
ing, which I pursued in the composition of my volume, was directly adapted
to develop it in my mind. What principally attracted me in the ante-Nicene
period was the great Church of Alexandria, the historical center of teaching
in those times. Of Rome for some centuries comparatively little is known. The
battle of Arianism was first fought in Alexandria; Athanasius, the champion of
the truth, was Bishop of Alexandria; and in his writings he refers to the great
religious names of an earlier date, to Origen, Dionysius,’ and others, who
were the glory of its see, or of its school. The broad philosophy of Clement’
and Origen carried me away; the philosophy, not the theological doctrine; and
I have drawn out some features of it in my volume, with the zeal and fresh-
ness, but with the partiality, of a neophyte. Some portions of their teaching,
magnificent in themselves, came like music to my inward ear, as if the response
to ideas, which, with little external to encourage them, I had cherished so
long. These were based on the mystical or sacramental principle, and spoke
of the various Economies or Dispensations of the Eternal. I understood these
passages to mean that the exterior world, physical and historical, was but the
manifestation to our senses of realities greater than itself.® Nature was a para-
ble: Scripture was an allegory: pagan literature, philosophy, and mythology,
properly understood, were but a preparation for the Gospel. The Greek poets
and sages were in a certain sense prophets; for “thoughts beyond their
thought to those high bards were given.” There had been a directly divine dis-
pensation granted to the Jews; but there had been in some sense a dispensa-
tion carried on in favour of the Gentiles. He who had taken the seed of Jacob
for His elect people had not therefore cast the rest of mankind out of His
sight. In the fulness of time both Judaism and Paganism had come to nought;
the outward framework, which concealed yet suggested the Living Truth, had
never been intended to last, and it was dissolving under the beams of the Sun
of Justice which shone behind it and through it. The process of change had
been slow; it had been done not rashly, but by rule and measure, “at sundry
times and in divers manners,”! first one disclosure and then another, till the
whole evangelical doctrine was brought into full manifestation. And thus
room was made for the anticipation of further and deeper disclosures, of
truths still under the veil of the letter, and in their season to be revealed. The
visible world still remains without its divine interpretation; Holy Church in
her sacraments and her hierarchical appointments, will remain, even to the
end of the world, after all but a symbol of those heavenly facts which fill eter-
nity. Her mysteries are but the expressions in human language of truths to

5. George Bull (1634-1710), Anglican theologian. 8. Cf. Carlyle’s Clothes Philosophy in Sartor
6. Alexandrian theologians of the 1st and 2nd cen- Resartus (p. 1077).

turies. St. Athanasius (ca. 296-373), an anti-Arian 9. John Keble’s The Christian Year (1827), a col-
leader at the Council of Nicaea. lection of poems for the Christian calendar.

7. Another early Alexandrian theologian. 1. Hebrews I1.1.
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which the human mind is unequal. It is evident how much there was in all this
in correspondence with the thoughts which had attracted me when 1 was
young, and with the doctrine which I have already associated with the Anal-
ogy and the Christian Year.?

It was, I suppose, to the Alexandrian school and to the early Church, that
I owe in particular what I definitely held about the Angels. I viewed them, not
only as the ministers employed by the Creator in the Jewish and Christian dis-
pensations, as we find on the face of Scripture, but as carrying on, as Scripture
also implies, the Economy of the Visible World. I considered them as the real
causes of motion, light, and life, and of those elementary principles of the phys-
ical universe, which, when offered in their developments to our senses, sug-
gest to us the notion of cause and effect, and of what are called the laws of
nature. This doctrine I have drawn out in my Sermon for Michaelmas day, writ-
ten in 1831. I say of the Angels, “Every breath of air and ray of light and heat,
every beautiful prospect, is, as it were, the skirts of their garments, the waving
of the robes of those whose faces see God.” Again, I ask what would be the
thoughts of a man who, “when examining a flower, or a herb, or a pebble, or a
ray of light, which he treats as something so beneath him in the scale of exis-
tence, suddenly discovered that he was in the presence of some powerful being
who was hidden behind the visible things he was inspecting,—who, though
concealing his wise hand, was giving them their beauty, grace, and perfection,
as being God’s instrument for the purpose,—nay, whose robe and ornaments
those objects were, which he was so eager to analyze?” and I therefore remark
that “we may say with grateful and simple hearts with the Three Holy Children,
‘O all ye works of the Lord, &c., &c., bless ye the Lord, praise Him, and mag-
nify Him for ever.””

K od %k

While I was engaged in writing my work upon the Arians, great events were
happening at home and abroad, which brought out into form and passionate
expression the various beliefs which had so gradually been winning their way
into my mind. Shortly before, there had been a Revolution in France;* the Bour-
bons had been dismissed: and I held that it was unchristian for nations to cast
off their governors, and, much more, sovereigns who had the divine right of
inheritance. Again, the great Reform Agitation was going on around me as
I wrote. The Whigs had come into power; Lord Grey* had told the Bishops to
set their house in order, and some of the Prelates had been insulted and threat-
ened in the streets of London. The vital question was, how were we to keep the
Church from being liberalized? there was such apathy on the subject in some
quarters, such imbecile alarm in others; the true principles of Churchmanship
seemed so radically decayed, and there was such distraction in the councils of
the Clergy. Blomfield,” the Bishop of London of the day, an active and open-
hearted man, had been for years engaged in diluting the high orthodoxy of the
Church by the introduction of members of the Evangelical body into places of

2. Joseph Butler’s The Analogy of Religion (1736), 4. Earl Grey (1764—1845), prime minister (1830—
a theological work, and Keble’s The Christian Year. 34) during the “Agitation” leading to the passage of
Newman had previously discussed the influence the Reform Bill of 1832. There were also growing
both works had on him. demands for reform of ecclesiastical abuses.

3. The July Revolution of 1830. 5. Charles James Blomfield (1786-1857).
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influence and trust. He had deeply offended men who agreed in opinion with
myself, by an off-hand saying (as it was reported) to the effect that belief in the
Apostolical succession had gone out with the Non-jurors.® “We can count you,”
he said to some of the gravest and most venerated persons of the old school. And
the Evangelical party itself, with their late successes, seemed to have lost that
simplicity and unworldliness which I admired so much in Milner and Scott.” It
was not that I did not venerate such men as Ryder,? the then Bishop of Lichfield,
and others of similar sentiments, who were not yet promoted out of the ranks of
the Clergy, but I thought little of the Evangelicals as a class. I thought they
played into the hands of the Liberals. With the Establishment thus divided and
threatened, thus ignorant of its true strength, I compared that fresh vigorous
Power of which I was reading in the first centuries. In her triumphant zeal on
behalf of that Primeval Mystery, to which I had had so great a devotion from my
youth, I recognized the movement of my Spiritual Mother. “Incessu patuit Dea.”
The self-conquest of her Ascetics, the patience of her Martyrs, the irresistible
determination of her Bishops, the joyous swing of her advance, both exalted and
abashed me. I said to myself, “Look on this picture and on that;"! I felt affection
for my own Church, but not tenderness; I felt dismay at her prospects, anger and
scorn at her do-nothing perplexity. I thought that if Liberalism once got a foot-
ing within her, it was sure of the victory in the event. I saw that Reformation prin-
ciples were powerless to rescue her. As to leaving her, the thought never crossed
my imagination; still I ever kept before me that there was something greater than
the Established Church, and that that was the Church Catholic and Apostolic,
set up from the beginning, of which she was but the local presence and the
organ. She was nothing, unless she was this. She must be dealt with strongly, or
she would be lost. There was need of a second reformation.

At this time I was disengaged from College duties, and my health had suf-
fered from the labour involved in the composition of my Volume. It was ready
for the Press in July, 1832, though not published till the end of 1833. I was eas-
ily persuaded to join Hurrell Froude? and his Father, who were going to the
south of Europe for the health of the former.

We set out in December, 1832. It was during this expedition that my Verses
which are in the Lyra Apostolica were written;—a few indeed before it, but not
more than one or two of them after it. Exchanging, as I was, definite Tutorial
work, and the literary quiet and pleasant friendships of the last six years, for
foreign countries and an unknown future, I naturally was led to think that
some inward changes, as well as some larger course of action, were coming
upon me. At Whitchurch, while waiting for the down mail to Falmouth, I wrote
the verses about my Guardian Angel, which begin with these words: “Are these
the tracks of some unearthly Friend?” and which go on to speak of “the vision”
which haunted me:—that vision is more or less brought out in the whole series
of these compositions.

6. English and Scottish clergymen who refused to
take the oath of allegiance to William and Mary
when they succeeded James II. “Apostolical suc-
cession”: the doctrine whereby the ministry of the
Church is understood to be derived from the apos-
tles by continuous succession.

7. Joseph Milner (1744—-1797) and Thomas Scott
(1747-1821), Evangelical theologians.

8. Henry Ryder (1777—-1836), a prominent Evan-

gelical.

9. The goddess stood revealed by her wall (Latin;
Aeneid 1.405).

1. Hamlet’s words, when he compares the picture
of his father to that of his uncle (Shakespeare’s
Hamlet 3.4.53).

2. Richard Hurrell Froude (1803-1836), close
friend of Newman'’s and fellow Tractarian.
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I went to various coasts of the Mediterranean; parted with my friends at
Rome; went down for the second time to Sicily without companion, at the end
of April; and got back to England by Palermo in the early part of July. The
strangeness of foreign life threw me back into myself; I found pleasure in his-
torical sites and beautiful scenes, not in men and manners. We kept clear of
Catholics throughout our tour. I had a conversation with the Dean of Malta, a
most pleasant man, lately dead; but it was about the Fathers, and the Library of
the great church. I knew the Abbate Santini, at Rome, who did no more than
copy for me the Gregorian tones. Froude and I made two calls upon Monsignore
(now Cardinal) Wiseman? at the Collegio Inglese, shortly before we left Rome.
Once we heard him preach at a church in the Corso. I do not recollect being in
aroom with any other ecclesiastics, except a Priest at Castro-Giovanni in Sicily,
who called on me when I was ill, and with whom I wished to hold a controversy.
As to Church Services, we attended the Tenebrze, at the Sestine, for the sake
of the Miserere;* and that was all. My general feeling was, “All, save the spirit
of man, is divine.” I saw nothing but what was external; of the hidden life of
Catholics I knew nothing. I was still more driven back into myself, and felt my
isolation. England was in my thoughts solely, and the news from England came
rarely and imperfectly. The Bill for the Suppression of the Irish Sees® was in
progress, and filled my mind. I had fierce thoughts against the Liberals.

It was the success of the Liberal cause which fretted me inwardly. I became
fierce against its instruments and its manifestations. A French vessel was at
Algiers; I would not even look at the tricolour.® On my return, though forced
to stop twenty-four hours at Paris, I kept indoors the whole time, and all that
I saw of that beautiful city was what I saw from the Diligence.” The Bishop of
London had already sounded me as to my filling one of the Whitehall preach-
erships, which he had just then put on a new footing; but I was indignant at
the line which he was taking, and from my Steamer I had sent home a letter
declining the appointment by anticipation, should it be offered to me. At this
time I was specially annoyed with Dr. Arnold,* though it did not last into later
years. Some one, I think, asked, in conversation at Rome, whether a certain
interpretation of Scripture was Christian? it was answered that Dr. Arnold took
it; I interposed, “But is he a Christian?” The subject went out of my head at
once; when afterwards I was taxed with it, I could say no more in explanation,
than (what I believe was the fact) that I must have had in mind some free views
of Dr. Arnold about the Old Testament:—I thought I must have meant, “Arnold
answers for the interpretation, but who is to answer for Arnold?” It was at
Rome, too, that we began the Lyra Apostolica which appeared monthly in the
British Magazine. The motto shows the feeling of both Froude and myself at
the time: we borrowed from M. Bunsen a Homer, and Froude chose the words
in which Achilles, on returning to the battle, says, “You shall know the differ-
ence, now that I am back again.”™

Especially when I was left by myself, the thought came upon me that deliv-
erance is wrought, not by the many but by the few, not by bodies but by

3. Nicholas  Patrick ~ Stephen  Wiseman 6. The French flag.

(1802-1865), who did much to advance Roman
Catholicism in England.

4. Psalm 51, part of the “Tenebrae” service, which
is for the last three days of Holy Week.

5. For suppressing ten of the twenty-two bish-
oprics of the Church of Ireland, introduced in
1833.

7. The stagecoach.

8. Thomas Arnold (1795-1842), an educational
and religious reformer of liberal views; father of
Matthew Arnold.

9. Iliad 18.125. C. J. K. Bunsen (1791-1860),
Prussian minister to the Vatican.
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persons. Now it was, I think, that I repeated to myself the words, which had
ever been dear to me from my school days, “Exoriare aliquis!”'—now too, that
Southey’s beautiful poem of Thalaba,? for which I had an immense liking, came
forcibly to my mind. I began to think that I had a mission. There are sentences
of my letters to my friends to this effect, if they are not destroyed. When we
took leave of Monsignore Wiseman, he had courteously expressed a wish that
we might make a second visit to Rome; I said with great gravity, “We have a
work to do in England.” I went down at once to Sicily, and the presentiment
grew stronger. | struck into the middle of the island, and fell ill of a fever at
Leonforte. My servant thought that I was dying, and begged for my last direc-
tions. I gave them, as he wished; but I said, “I shall not die.” I repeated, “I shall
not die, for I have not sinned against light, I have not sinned against light.”
I never have been able quite to make out what I meant.

I got to Castro-Giovanni, and was laid up there for nearly three weeks.
Towards the end of May I left for Palermo, taking three days for the journey.
Before starting from my inn in the morning of May 26th or 27th, I sat down
on my bed, and began to sob violently. My servant, who had acted as my nurse,
asked what ailed me. I could only answer him, “I have a work to do in England.”

I was aching to get home; yet for want of a vessel I was kept at Palermo for
three weeks. I began to visit the Churches, and they calmed my impatience,
though 1 did not attend any services. I knew nothing of the Presence of the
Blessed Sacrament there. At last I got off in an orange boat, bound for Mar-
seilles. Then it was that I wrote the lines, “Lead, kindly light,” which have since
become well known. We were becalmed a whole week in the Straits of Bonifa-
cio. I was writing verses the whole time of my passage. At length I got to Mar-
seilles, and set off for England. The fatigue of travelling was too much for me,
and I was laid up for several days at Lyons. At last I got off again, and did not
stop night or day, (except a compulsory delay at Paris,) till I reached England,
and my mother’s house. My brother had arrived from Persia only a few hours
before. This was on the Tuesday. The following Sunday, July 14th, Mr. Keble
preached the Assize Sermon?® in the University Pulpit. It was published under
the title of “National Apostasy.” I have ever considered and kept the day, as the
start of the religious movement of 1833.

From Chapter 3. History of My Religious Opinions from 1839 to 1841

And now that I am about to trace, as far as I can, the course of that great rev-
olution of mind, which led me to leave my own home, to which I was bound by
so many strong and tender ties, I feel overcome with the difficulty of satisfying
myself in my account of it, and have recoiled from the attempt, till the near
approach of the day, on which these lines must be given to the world, forces me
to set about the task. For who can know himself, and the multitude of subtle
influences which act upon him? And who can recollect, at the distance of
twenty-five years, all that he once knew about his thoughts and his deeds, and
that, during a portion of his life, when even at the time, his observation, whether

1. May someone arise! (Latin; Aeneid 4.265). 3. In which Keble used the doctrine of apostolic
2. Robert Southey’s 1801 poem tells the story of a succession to condemn the bill to suppress the
young Arab, appointed to destroy a race of sorcerers. Irish bishops as an apostasy.
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of himself or of the external world, was less than before or after, by very reason
of the perplexity and dismay which weighed upon him, when, in spite of the light
given to him according to his need amid his darkness, yet a darkness it emphat-
ically was? And who can suddenly gird himself to a new and anxious undertak-
ing, which he might be able indeed to perform well, were full and calm leisure
allowed him to look through every thing that he had written, whether in pub-
lished works or private letters? yet again, granting that calm contemplation of
the past, in itself so desirable, who could afford to be leisurely and deliberate,
while he practices on himself a cruel operation, the ripping up of old griefs, and
the venturing again upon the infandum dolorem' of years, in which the stars of
this lower heaven were one by one going out? I could not in cool blood, nor
except upon the imperious call of duty, attempt what I have set myself to do. It
is both to head and heart an extreme trial, thus to analyze what has so long gone
by, and to bring out the results of that examination. I have done various bold
things in my life; this is the boldest, and, were I not sure I should after all suc-
ceed in my object, it would be madness to set about it.

In the spring of 1839 my position in the Anglican Church was at its height.
I had supreme confidence in my controversial status, and I had a great and still
growing success, in recommending it to others. I had in the foregoing autumn
been somewhat sore at the Bishop’s Charge,? but I have a letter which shows
that all annoyance had passed from my mind. In January, if I recollect aright,
in order to meet the popular clamor against myself and others, and to satisfy
the Bishop, I had collected into one all the strong things which they, and espe-
cially I, had said against the Church of Rome, in order to their insertion among
the advertisements appended to our publications.? Conscious as I was that my
opinions in religion were not gained, as the world said, from Roman sources,
but were, on the contrary, the birth of my own mind and of the circumstances
in which I had been placed, I had a scorn of the imputations which were
heaped upon me. It was true that I held a large bold system of religion, very
unlike the Protestantism of the day, but it was the concentration and adjust-
ment of the statements of great Anglican authorities, and I had as much right
to hold it, as the Evangelical, and more right than the Liberal party could show,
for asserting their own respective doctrines. As I declared on occasion of Tract
90,* I claimed, in behalf of who would in the Anglican Church, the right of
holding with Bramhall a comprecation with the Saints, and the Mass all but
Transubstantiation with Andrewes, or with Hooker that Transubstantiation
itself is not a point for Churches to part communion upon, or with Hammond
that a General Council, truly such, never did, never shall err in a matter of
faith, or with Bull that man had in paradise and lost on the fall, a supernatu-
ral habit of grace, or with Thorndike that penance is a propitiation for post-
baptismal sin, or with Pearson® that the allpowerful name of Jesus is no

1. Grief beyond words (Aeneid 2.3).

2. In 1838 Newman had been hurt when his
bishop, Richard Bagot of Oxford (whom he
admired), criticized some of the tracts published by
the Anglo-Catholic group.

3. Tracts and articles written by High Church
Anglican clergymen who made up the Tractarian
Anglo-Catholic party, or Oxford Movement. Their
opponents, the Evangelicals and also the Broad
Church liberals, accused them of favoring Roman
Catholic doctrines.

4. An interpretation of Anglicanism by Newman,

published in 1841, which provoked an acrimo-
nious controversy.

5. All the names here are those of Anglican cler-
gymen of the 16th and 17th centuries. Newman
and his Anglo-Catholic party frequently reinforced
their theological arguments by drawing from the
writings of these earlier divines, especially from
Richard Hooker’s Of the Laws of Ecclesiastical
Polity (1593), a defense of the Anglican position as
avia media (middle way) between Roman Catholi-
cism and Protestantism.
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otherwise given than in the Catholic Church. “Two can play at that,” was often
in my mouth, when men of Protestant sentiments appealed to the Articles,
Homilies, or Reformers; in the sense that, if they had a right to speak loud,
I had the liberty to speak out as well as they, and had the means, by the same
or parallel appeals, of giving them tit for tat. I thought that the Anglican
Church was tyrannized over by a mere party, and I aimed at bringing into effect
the promise contained in the motto to the Lyra, “They shall know the differ-
ence now.” I only asked to be allowed to show them the difference.

What will best describe my state of mind at the early part of 1839 is an Arti-
cle in the British Critic for that April. I have looked over it now, for the first time
since it was published; and have been struck by it for this reason: it contains
the last words which I ever spoke as an Anglican to Anglicans. It may now be
read as my parting address and valediction, made to my friends. I little knew it
at the time. It reviews the actual state of things, and it ends by looking toward
the future. It is not altogether mine; for my memory goes to this, that I had asked
a friend to do the work; that then, the thought came on me, that I would do it
myself; and that he was good enough to put into my hands what he had with
great appositeness written, and that I embodied it in my Article. Every one,
I think, will recognize the greater part of it as mine. It was published two years
before the affair of Tract 90, and was entitled “The State of Religious Parties.”

In this Article, I begin by bringing together testimonies from our enemies to
the remarkable success of our exertions. One writer said: “Opinions and views
of a theology of a very marked and peculiar kind have been extensively adopted
and strenuously upheld, and are daily gaining ground among a considerable
and influential portion of the members, as well as ministers of the Established
Church.” * * *

After thus stating the phenomenon of the time, as it presented itself to those
who did not sympathize in it, the Article proceeds to account for it; and this it
does by considering it as a reaction from the dry and superficial character of
the religious teaching and the literature of the last generation, or century, and
as a result of the need which was felt both by the hearts and the intellects of
the nation for a deeper philosophy, and as the evidence and as the partial ful-
fillment of that need, to which even the chief authors of the then generation
had borne witness. First, I mentioned the literary influence of Walter Scott,
who turned men’s minds in the direction of the middle ages. “The general
need,” I said, “of something deeper and more attractive, than what had offered
itself elsewhere, may be considered to have led to his popularity; and by means
of his popularity he reacted on his readers, stimulating their mental thirst,
feeding their hopes, setting before them visions, which, when once seen, are
not easily forgotten, and silently indoctrinating them with nobler ideas, which
might afterwards be appealed to as first principles.”

Then I spoke of Coleridge, thus: “While history in prose and verse was thus
made the instrument of Church feelings and opinions, a philosophical basis for
the same was laid in England by a very original thinker, who, while he indulged
a liberty of speculation, which no Christian can tolerate, and advocated conclu-
sions which were often heathen rather than Christian, yet after all installed a
higher philosophy into inquiring minds, than they had hitherto been accustomed

6. On returning to battle the Trojans, Achilles had the motto for Lyra Apostolica, a series of Anglo-
boasted: “You shall know the difference now that I Catholic articles published in the British Magazine,
am back again” (Iliad 18.125). His words served as of which Newman served as editor.
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to accept. In this way he made trial of his age, and succeeded in interesting its
genius in the cause of Catholic truth.”

Then come Southey and Wordsworth, “to living poets, one of whom in the
department of fantastic fiction, the other in that of philosophical meditation,
have addressed themselves to the same high principles and feelings, and car-
ried forward their readers in the same direction.”

These being the circumstances under which the Movement began and pro-
gressed, it was absurd to refer it to the act of two or three individuals. It was
not so much a movement as a “spirit afloat”; it was within us, “rising up in
hearts where it was least suspected, and working itself, though not in secret,
yet so subtly and impalpably, as hardly to admit of precaution or encounter
on any ordinary human rules of opposition. It is,” I continued, “an adversary
in the air, a something one and entire, a whole wherever it is, unapproach-
able and incapable of being grasped, as being the result of causes far deeper
than political or other visible agencies, the spiritual awakening of spiritual
wants.”

Lastly, I proceeded to the question of that future of the Anglican Church,
which was to be a new birth of the Ancient Religion. And I did not venture
to pronounce upon it. “About the future, we have no prospect before our
minds whatever, good or bad. Ever since that great luminary, Augustine,
proved to be the last bishop of Hippo, Christians have had a lesson against
attempting to foretell, how Providence will prosper and” [or?] “bring to an
end, what it begins.” Perhaps the lately revived principles would prevail in the
Anglican Church; perhaps they would be lost in some miserable schism, or
some more miserable compromise; but there was nothing rash in venturing
to predict that “neither Puritanism nor Liberalism had any permanent inher-
itance within her.”

Then I went on: “As to Liberalism, we think the formularies of the Church
will ever, with the aid of a good Providence, keep it from making any serious
inroads upon the clergy. Besides, it is too cold a principle to prevail with the
multitude.” But as regarded what was called Evangelical Religion or Puri-
tanism, there was more to cause alarm. I observed upon its organization; but
on the other hand it had no intellectual basis; no internal idea, no principle of
unity, no theology. “Its adherents,” I said, “are already separating from each
other; they will melt away like a snowdrift. It has no straightforward view on
any one point, on which it professes to teach, and to hide its poverty, it has
dressed itself out in a maze of words. We have no dread of it at all; we only fear
what it may lead to. It does not stand on intrenched ground, or make any pre-
tense to a position; it does but occupy the space between contending powers,
Catholic Truth and Rationalism. Then indeed will be the stern encounter,
when two real and living principles, simple, entire, and consistent, one in the
Church, the other out of it, at length rush upon each other, contending not for
names and words, or half-views, but for elementary notions and distinctive
moral characters.”

Whether the ideas of the coming age upon religion were true or false, at
least they would be real. “In the present day,” I said, “mistiness is the mother
of wisdom. A man who can set down a half-a-dozen general propositions, which
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escape from destroying one another only by being diluted into truisms, who can
hold the balance between opposites so skillfully as to do without fulcrum or
beam, who never enunciates a truth without guarding himself against being
supposed to exclude the contradictory—who holds that Scripture is the only
authority, yet that the Church is to be deferred to, that faith only justifies, yet
that it does not justify without works, that grace does not depend on the sacra-
ments, yet is not given without them, that bishops are a divine ordinance, yet
those who have them not are in the same religious condition as those who
have—this is your safe man and the hope of the Church; this is what the
Church is said to want, not party men, but sensible, temperate, sober, well-
judging persons, to guide it through the channel of no-meaning, between the
Scylla and Charybdis of Aye and No.”

This state of things, however, I said, could not last, if men were to read and
think. They “will not keep in that very attitude which you call sound Church-
of-Englandism or orthodox Protestantism. They cannot go on forever standing
on one leg, or sitting without a chair, or walking with their feet tied, or like
Tityrus’s stags grazing in the air.” They will take one view or another, but it will
be a consistent view. It may be Liberalism, or Erastianism, or Popery, or Catholic-
ity; but it will be real.”

I concluded the Article by saying, that all who did not wish to be “demo-
cratic, or pantheistic, or popish,” must “look out for some Via Media which
will preserve us from what threatens, though it cannot restore the dead. The
spirit of Luther is dead; but Hildebrand and Loyola are alive.® Is it sensible,
sober, judicious, to be so very angry with those writers of the day, who point
to the fact, that our divines of the seventeenth century have occupied a
ground which is the true and intelligible mean between extremes? Is it wise
to quarrel with this ground, because it is not exactly what we should choose,
had we the power of choice? Is it true moderation, instead of trying to fortify
a middle doctrine, to fling stones at those who do? . . . Would you rather have
your sons and daughters members of the Church of England or of the Church
of Rome?”

And thus I left the matter. But, while I was thus speaking of the future of
the Movement, I was in truth winding up my accounts with it, little dreaming
that it was so to be; while I was still, in some way or other, feeling about for an
available Via Media, 1 was soon to receive a shock which was to cast out of my
imagination all middle courses and compromises forever.” As I have said, this
Article appeared in the April number of the British Critic; in the July number,
I cannot tell why, there is no Article of mine; before the number for October,
the event had happened to which I have alluded.

But before I proceed to describe what happened to me in the summer of
1839, I must detain the reader for a while, in order to describe the issue of the
controversy between Rome and the Anglican Church, as I viewed it. This will
involve some dry discussion; but it is as necessary for my narrative, as plans of
buildings and homesteads are at times needed in the proceedings of our law
courts.

7. Virgil, Eclogues 1.59. 9. The “shock” was prompted by his discovery in
8. Hildebrand (Pope Gregory VII) and St. Ignatius 1839, in the course of studying church history, that
of Loyola, representing medieval and modern the Anglican position seemed to be identical with

Catholicism. that of a heretical movement of the 5th century.
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From Chapter 5. Position of My Mind Since 1845

wook %

Starting then with the being of a God (which, as I have said, is as certain to
me as the certainty of my own existence, though when I try to put the grounds
of that certainty into logical shape I find a difficulty in doing so in mood and
figure to my satisfaction), I look out of myself into the world of men, and there
I see a sight which fills me with unspeakable distress. The world seems simply
to give the lie to that great truth, of which my whole being is so full; and the
effect upon me is, in consequence, as a matter of necessity, as confusing as if
it denied that T am in existence myself. If I looked into a mirror, and did not
see my face, I should have the sort of feeling which actually comes upon me,
when I look into this living busy world, and see no reflection of its Creator. This
is, to me, one of the great difficulties of this absolute primary truth, to which
I referred just now. Were it not for this voice, speaking so clearly in my con-
science and my heart, I should be an atheist, or a pantheist, or a polytheist when
I looked into the world. I am speaking for myself only; and I am far from deny-
ing the real force of the arguments in proof of a God, drawn from the general
facts of human society, but these do not warm me or enlighten me; they do not
take away the winter of my desolation, or make the buds unfold and the leaves
grow within me, and my moral being rejoice. The sight of the world is nothing
else than the prophet’s scroll, full of “lamentations, and mourning, and woe.”!

To consider the world in its length and breadth, its various history, the many
races of man, their starts, their fortunes, their mutual alienation, their con-
flicts; and then their ways, habits, governments, forms of worship; their enter-
prises, their aimless courses, their random achievements and acquirements,
the impotent conclusion of long-standing facts, the tokens so faint and broken,
of a superintending design, the blind evolution of what turn out to be great
powers or truth, the progress of things, as if from unreasoning elements, not
towards final causes, the greatness and littleness of man, his far-reaching aims,
his short duration, the curtain hung over his futurity, the disappointments of
life, the defeat of good, the success of evil, physical pain, mental anguish, the
prevalence and intensity of sin, the pervading idolatries, the corruptions, the
dreary hopeless irreligion, that condition of the whole race, so fearfully yet
exactly described in the Apostle’s words, “having no hope and without God in
the world”>—all this is a vision to dizzy and appall; and inflicts upon the mind
the sense of a profound mystery which is absolutely beyond human solution.

What shall be said to this heart-piercing, reason-bewildering fact? I can only
answer that either there is no Creator, or this living society of men is in a true
sense discarded from His presence. Did I see a boy of good make and mind,
with the tokens on him of a refined nature, cast upon the world without pro-
vision, unable to say whence he came, his birthplace or his family connections,
I should conclude that there was some mystery connected with his history, and
that he was one, of whom, from one cause or other, his parents were ashamed.
Thus only should I be able to account for the contrast between the promise and
condition of his being. And so I argue about the world—if there be a God, since
there is a God, the human race is implicated in some terrible aboriginal

1. Ezekiel 2.9-10. 2. Ephesians 2.12.
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calamity. It is out of joint with the purposes of its Creator. This is a fact, a fact
as true as the fact of its existence; and thus the doctrine of what is theologi-
cally called original sin becomes to me almost as certain as that the world
exists, and as the existence of God.

And now, supposing it were the blessed and loving will of the Creator to
interfere in this anarchical condition of things, what are we to suppose would
be the methods which might be necessarily or naturally involved in His object
of mercy? Since the world is in so abnormal a state, surely it would be no sur-
prise to me if the interposition were of necessity equally extraordinary—or what
is called miraculous. But that subject does not directly come into the scope of
my present remarks. Miracles as evidence involve an argument; and of course
I am thinking of some means which does not immediately run into argument.
I am rather asking what must be the face-to-face antagonist, by which to with-
stand and baffle the fierce energy of passion and the all-corroding, all-
dissolving skepticism of the intellect in religious inquiries? I have no intention
at all to deny that truth is the real object of our reason, and that, if it does not
attain to truth, either the premise or the process is in fault; but I am not speak-
ing of right reason, but of reason as it acts in fact and concretely in fallen man.
I know that even the unaided reason, when correctly exercised, leads to a belief
in God, in the immortality of the soul, and in a future retribution; but I am con-
sidering it actually and historically; and in this point of view, I do not think I am
wrong in saying that its tendency is towards a simple unbelief in matters of reli-
gion. No truth, however sacred, can stand against it, in the long run; and hence
it is that in the pagan world, when out Lord came, the last traces of the reli-
gious knowledge of former times were all but disappearing from those portions
of the world in which the intellect had been active and had had a career.

And in these latter days, in like manner, outside the Catholic Church things
are tending, with far greater rapidity than in that old time from the circum-
stance of the age, to atheism in one shape or other. What a scene, what a
prospect, does the whole of Europe present at this day! and not only Europe,
but every government and every civilization through the world, which is under
the influence of the European mind! Especially, for it most concerns us, how
sorrowful, in the view of religion, even taken in its most elementary, most atten-
uated form, is the spectacle presented to us by the educated intellect of En-
gland, France, and Germany! Lovers of their country and of their race, religious
men, external to the Catholic Church, have attempted various expedients to
arrest fierce willful human nature in its onward course, and to bring it into sub-
jection. The necessity of some form of religion for the interests of humanity has
been generally acknowledged: but where was the concrete representative of
things invisible, which would have the force and the toughness necessary to be
a breakwater against the deluge? Three centuries ago the establishment of reli-
gion, material, legal, and social was generally adopted as the best expedient for
the purpose, in those countries which separated from the Catholic Church;
and for a long time it was successful; but now the crevices of those establish-
ments are admitting the enemy. Thirty years ago, education was relied upon:
ten years ago there was a hope that wars would cease forever, under the influ-
ence of commercial enterprise and the reign of the useful and fine arts;* but

3. A reference to the optimism generated at the was sobered by the sufferings endured during the
time of the Great Exhibition of 1851, a mood that Crimean War (1854-56).



18 / Joun HENRY CARDINAL NEWMAN

will anyone venture to say that there is anything anywhere on this earth, which
will afford a fulecrum for us, whereby to keep the earth from moving onwards?

The judgment, which experience passes on establishments or education, as
ameans of maintaining religious truth in this anarchical world, must be extended
even to Scripture, though Scripture be divine. Experience proves surely that
the Bible does not answer a purpose, for which it was never intended. It may
be accidentally the means of the conversion of individuals; but a book, after
all, cannot make a stand against the wild living intellect of man, and in this day
it begins to testify, as regards its own structure and contents, to the power
of that universal solvent,* which is so successfully acting upon religious
establishments.

Supposing then it to be the Will of the Creator to interfere in human affairs,
and to make provisions for retaining in the world a knowledge of Himself, so
definite and distinct as to be proof against the energy of human skepticism, in
such a case—I am far from saying that there was no other way—but there is
nothing to surprise the mind, if He should think fit to introduce a power into
the world, invested with the prerogative of infallibility in religious matters.
Such a provision would be a direct, immediate, active, and prompt means of
withstanding the difficulty; it would be an instrument suited to the need; and,
when I find that this is the very claim of the Catholic Church, not only do I feel
no difficulty in admitting the idea, but there is a fitness in it, which recom-
mends it to my mind. And thus I am brought to speak of the Church’s infalli-
bility, as a provision, adapted by the mercy of the Creator, to preserve religion
in the world, and to restrain that freedom of thought, which of course in itself
is one of the greatest of our natural gifts, and to rescue it from its own suici-
dal excesses. And let it be observed that, neither here nor in what follows, shall
I have occasion to speak directly of the revealed body of truths, but only as they
bear upon the defense of natural religion. I say that a power, possessed of infal-
libility in religious teaching, is happily adapted to be a working instrument, in
the course of human affairs, or smiting hard and throwing back the immense
energy of the aggressive intellect—and in saying this, as in the other things that
I have to say, it must still be recollected that I am all along bearing in mind my
main purpose, which is a defense of myself.

I am defending myself here from a plausible charge brought against Catholics,
as will be seen better as I proceed. The charge is this: that I, as a Catholic, not
only make profession to hold doctrines which I cannot possibly believe in my
heart, but that I also believe in the existence of a power on earth, which at its
own will imposes upon men any new set of credenda,” when it pleases, by a
claim to infallibility; in consequence, that my own thoughts are not my own
property; that I cannot tell that tomorrow I may not have to give up what I hold
today, and that the necessary effect of such a condition of mind must be a
degrading bondage, or a bitter inward rebellion relieving itself in secret infi-
delity, or the necessity of ignoring the whole subject of religion in a sort of dis-
gust, and of mechanically saying everything that the Church says, and leaving
to others the defense of it. As then I have above spoken of the relation of my
mind towards the Catholic Creed, so now I shall speak of the attitude which it
takes up in view of the Church’s infallibility.

4. An allusion to the Higher Criticism, a method 5. Beliefs.
of analyzing the Bible as history.
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And first, the initial doctrine of the infallible teacher must be an emphatic
protest against the existing state of mankind. Man had rebelled against his
Maker. It was this that caused the divine interposition: and the first act of the
divinely accredited messenger must be to proclaim it. The Church must
denounce rebellion as of all possible evils the greatest. She must have no terms
with it; if she would be true to her Master, she must ban and anathematize it.
This is the meaning of a statement which has furnished matter for one of those
special accusations to which I am at present replying: I have, however, no fault
at all to confess in regard to it; I have nothing to withdraw, and in consequence
I here deliberately repeat it. I said, “The Catholic Church holds it better for the
sun and moon to drop from heaven, for the earth to fail, and for all the many
millions on it to die of starvation in extremest agony, as far as temporal afflic-
tion goes, than that one soul, I will not say, should be lost, but should commit
one single venial sin, should tell one willful untruth, or should steal one poor
farthing without excuse.” I think the principle here enunciated to be the mere
preamble in the formal credentials of the Catholic Church, as an Act of Par-
liament might begin with a “Whereas.” It is because of the intensity of the evil
which has possession of mankind that a suitable antagonist has been provided
against it; and the initial act of that divinely-commissioned power is of course
to deliver her challenge and to defy the enemy. Such a preamble then gives a
meaning to her position in the world, and an interpretation to her whole course
of teaching and action.

From Liberalism

I have been asked to explain more fully what it is I mean by “Liberalism,”
because merely to call it the Antidogmatic Principle is to tell very little about it.
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Now by Liberalism I mean false liberty of thought, or the exercise of thought
upon matters, in which, from the constitution of the human mind, thought
cannot be brought to any successful issue, and therefore is out of place. Among
such matters are first principles of whatever kind; and of these the most sacred
and momentous are especially to be reckoned the truths of Revelation. Liber-
alism then is the mistake of subjecting to human judgment those revealed doc-
trines which are in their nature beyond and independent of it, and of claiming
to determine on intrinsic grounds the truth and value of propositions which
rest for their reception simply on the external authority of the Divine Word.
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I conclude this notice of Liberalism in Oxford, and the party which was
antagonistic to it,* with some propositions in detail, which, as a member of the
latter, and together with the High Church, I earnestly denounced and abjured.

1. No religious tenet is important, unless reason shows it to be so.

Therefore, e.g., the doctrine of the Athanasian Creed’ is not to be insisted
on, unless it tends to convert the soul; and the doctrine of the Atonement is to
be insisted on, if it does convert the soul.

4. Le., the Tractarians. 5. Belief in the Trinity.
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2. No one can believe what he does not understand.

Therefore, e.g., there are no mysteries in true religion.

3. No theological doctrine is anything more than an opinion which happens
to be held by bodies of men.

Therefore, e.g., no creed, as such, is necessary for salvation.

4. It is dishonest in a man to make an act of faith in what he has not had
brought home to him by actual proof.

Therefore, e.g., the mass of men ought not absolutely to believe in the divine
authority of the Bible.

5. Itis immoral in a man to believe more than he can spontaneously receive
as being congenial to his moral and mental nature.

Therefore, e.g., a given individual is not bound to believe in eternal punish-
ment.

6. Norevealed doctrines or precepts may reasonably stand in the way of sci-
entific conclusions.

Therefore, e.g., Political Economy may reverse our Lord’s declarations about
poverty and riches, or a system of Ethics may teach that the highest condition
of body is ordinarily essential to the highest state of mind.

7. Christianity is necessarily modified by the growth of civilization, and the
exigencies of times.

Therefore, e.g., the Catholic priesthood, though necessary in the Middle
Ages, may be superseded now.

8. There is a system of religion more simply true than Christianity as it has
ever been received.

Therefore, e.g., we may advance that Christianity is the “corn of wheat”
which has been dead for 1800 years, but at length will bear fruit; and that
Mahometanism is the manly religion, and existing Christianity the womanish.

9. There is a right of Private Judgment: that is, there is no existing authority
on earth competent to interfere with the liberty of individuals in reasoning and
judging for themselves about the Bible and its contents, as they severally please.

Therefore, e.g., religious establishments requiring subscription are Antichris-
tian.

10. There are rights of conscience such that everyone may lawfully advance
a claim to profess and teach what is false and wrong in matters, religious,
social, and moral, provided that to his private conscience it seems absolutely
true and right.

Therefore, e.g., individuals have a right to preach and practice fornication
and polygamy.

11. There is no such thing as a national or state conscience.

Therefore, e.g., no judgments can fall upon a sinful or infidel nation.

12. The civil power has no positive duty, in a normal state of things, to main-
tain religious truth.

Therefore, e.g., blasphemy and sabbath-breaking are not rightly punishable
by law.

13. Utility and expedience are the measure of political duty.

Therefore, e.g., no punishment may be enacted, on the ground that God
commands it: e.g., on the text, “Whoso sheddeth man’s blood, by man shall his
blood be shed.”

6. Genesis 9.6.
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14. The Civil Power may dispose of Church property without sacrilege.

Therefore, e.g., Henry VIII committed no sin in his spoliations.”

15. The Civil Power has the right of ecclesiastical jurisdiction and admin-
istration.

Therefore, e.g., Parliament may impose articles of faith on the Church or
suppress Dioceses.®

16. It is lawful to rise in arms against legitimate princes.

Therefore, e.g., the Puritans in the seventeenth century, and the French in
the eighteenth, were justified in their Rebellion and Revolution respectively.

17. The people are the legitimate source of power.

Therefore, e.g., Universal Suffrage is among the natural rights of man.

18. Virtue is the child of knowledge, and vice of ignorance.

Therefore, e.g., education, periodical literature, railroad traveling, ventila-
tion, drainage, and the arts of life, when fully carried out, serve to make a pop-
ulation moral and happy.

All of these propositions, and many others too, were familiar to me thirty
years ago, as in the number of the tenets of Liberalism, and, while I gave in to
none of them except No. 12, and perhaps No. 11, and partly No. 1, before I
began to publish, so afterwards I wrote against most of them in some part or
other of my Anglican works.
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I need hardly say that the above Note is mainly historical. How far the Lib-
eral party of 1830—40 really held the above eighteen Theses, which I attributed
to them, and how far and in what sense I should oppose those Theses now,
could scarcely be explained without a separate Dissertation.

7. The dissolution of the monasteries by Henry This instance of interference by the state in affairs
VIIL of the Church had prompted Newman and his
8. An allusion to the abolishing of ten Irish bish- associates into organizing what became the Oxford

oprics by Liberal reformers in Parliament in 1833. movement.



